The Living Halakhah
Jesus as the Embodied Way, Truth, and Life of the Tanakh



When Jesus speaks in John 14:6—"1 am the way, the truth, and the life"—he isn't necessarily
creating a new religion, but claiming to be the living interpretation (the Midrash) of the
Tanakh (Torah, Nevi'im, and Ketuvim).

Tanakh (771n) is actually an acronym, similar to how "USA" stands for United States of
America. It represents the three divisions of the Hebrew scriptures:

e T - Torah (Teaching/Law)
e N - Nevi'im (Prophets)
e K- Ketuvim (Wisdom Writings)

The Hebrew word for "The Way" is HaDerekh (7773), from the root Derekh. The content of the
Tanakh is entirely focused on outlining "The Way" (Derekh Hashem — The Way of God).

The Embodiment of the Tanakh: Concept, Esoteric, and Historical, the Jewish Jesus

To the 1st-century Jewish mind, the concepts of "Way," "Truth," and "Life" were not abstract
philosophical categories; they were synonyms for the Torah and the Covenant. By claiming
these titles, Jesus was presenting himself as the Siddur (the order) and the Halakhah (the
walking) of God’s word made flesh.

1. "The Way" (Derekh): The Halakhah

In the Tanakh, "The Way" is the standard term for the Torah’s path. Psalm 119:1 says, "Blessed
are those whose way is blameless, who walk in the Torah of the Lord."

When Jesus calls himself "The Way," he is claiming to be the Perfect Embodiment of the
Halakhah. To "follow" him was not to join a church, but to adopt his specific yoke—his
interpretation of how to walk out the Torah.

e Scriptural Narrative: In the Sermon on the Mount (Matthew 5-7), Jesus does not
abolish the law; he "fills it to the full" (plérosai). He intensifies the Torah: it is not
enough to not murder; one must not hate. This is the Derekh—a path of radical internal
obedience that leads straight to the Father.

2. "The Truth" (Emef): The Nevi'im (Prophets)

In Hebrew, Emet (Truth) is derived from Aman, meaning "reliability" or "faithfulness." The
Prophets (Nevi'im) were the guardians of God’s Emet, constantly calling Israel back to their
marital-like faithfulness to the Covenant.

e Scriptural Narrative: When Jesus stands before Pilate or debates the Pharisees, he
speaks of "witnessing to the Truth." In the Jewish context, he is acting as the Ultimate
Prophet.



Correlation: Just as Jeremiah warned that the heart is deceitful (Jeremiah 17:9), Jesus
focuses on "Truth in the inward parts" (Psalm 51:6). He is the "True Witness" of the
Prophets, embodied. If the Prophets spoke the Word, Jesus claims to be the reliability of
that Word in action.

3. "The Life" (Chayyim): The Ketuvim (Writings)

The Ketuvim (Psalms, Proverbs, Job) focus on Wisdom (Chokhmah) and how it leads to life.
Proverbs 3:18 says of Wisdom (the Torah): "She is a tree of life to those who lay hold of her."

Scriptural Narrative: In John 11:25, Jesus says, "I am the resurrection and the life.”
This correlates to the "Two Ways" theology of the Psalms—the Way of Life vs. the Way
of Death.

Correlation: By healing on the Sabbath or touching the "unclean," Jesus was
demonstrating a Torah of Life. He argued that the "letter" of the law must always serve
the "Life" (the Spirit) of the law, a concept known in Judaism as Pikuach Nefesh (saving
a life overrides other commandments).

The Salvation of Surrender: Loving God and the Brother

Jesus

> "salvation message" was a call to return to the Shema (Deuteronomy 6:4-5): “Hear, O

Israel... you shall love the Lord your God with all your heart.”

Radical Faith (Emunah): In Hebrew, Emunah is not "intellectual belief"; it is active
loyalty. When Jesus tells the rich young ruler to sell everything (Matthew 19), he is
testing the ruler's Emunah. He is asking for a total surrender to the Sovereignty of God
(Malchut HaShamayim).

Brotherly Love (Hesed): Jesus’ "new commandment" to love one another (John 13:34)
is a radicalized version of Leviticus 19:18 ("Love your neighbor as yourself"). In the
Jewish context, this was the "summing up" of the Torah. To Jesus, you cannot claim to
love the invisible Father if you do not radically serve your visible Jewish brother.

Conclusion: The "Unbiased" Savior

If we view Jesus through this lens, he is not a figure pointing away from the Tanakh, but a figure
pointing deeper into it. His "salvation" is the restoration of the Covenant Relationship. He
offers himself as the perfected Israel—the one human who finally walked the Way, spoke the
Truth, and lived the Life perfectly according to the Father's instructions.

To follow the "Jewish Jesus" is to accept a yoke of radical obedience, fueled by faith that in his
life, the invisible God has become a visible, living Torah.



Hebraic roots" or Messianic Jewish understanding of John 14:6, where Jesus's "I AM" statements

are interpreted as embodying the entirety of the Hebrew Scriptures (Tanakh).

Based on this perspective:

"I am the Way" (Halakhah): Jesus embodies the true, intended path of walking out the
Torah—mnot just keeping the law, but embodying its spirit.

"I am the Truth" (Nevi'im/Ketuvim): Jesus embodies the true meaning and fulfillment
of the Prophets (Nevi'im) and the Writings (Ketuvim), acting as the ultimate revelation of
God's Word.

"I am the Life" (Torah/Tanakh): Jesus embodies the very definition of Life found in the
Torah, offering the abundance of the "World to Come".

Key Connections Supporting Your View:

Embodied Torah: The prologue of John 1 states the "Word" (Torah) became flesh (John
1:14). Therefore, Jesus is not merely interpreting the Tanakh; he is the lived expression of
it.

Fulfillment, Not Abolishment: In Matthew 5:17, Jesus states he came to fulfill
(confirm/carry out) the Law and the Prophets, not to abolish them.

"It is Written'': Throughout the Gospels, Jesus consistently points back to the Tanakh
(often quoting it) as the source of his truth and authority.

"The Way": Early believers were referred to as followers of "The Way," which in Hebrew

context (Derekh) refers to the lifestyle or application of Torah-based wisdom.

To understand the "unbiased" meaning of this exchange, we must strip away the later Greek

philosophical lens (which focuses on "essence" and "substance") and view it through the lens of

1st-century Jewish mysticism, legal tradition, and Aramaic language.

In this context, Philip is not asking for a "vision" in the Western sense, and Jesus is not giving a

lecture on metaphysics. They are having a debate about Authority and Presence.

1. The Reconstructed Aramaic Dialogue

While the Gospels come to us in Greek, scholars can reconstruct the underlying Aramaic that Jesus

and Philip likely spoke.

Philip’s Request:

“Maran, havwan Abba, w’kadu lan.”

"Maran"': Our Master/Lord.
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e "Havwan": (From the root ~ww). This is the key. It doesn’t just mean "let us see." It is a
causative command meaning ""Make the Father manifest to us' or ""Declare/Reveal the
Father openly."

e "Abba": The Father.

Jesus’ Answer:

e “Man d’khzani, khza [’Abba.”

e "Khzani": From chaza, meaning to perceive, experience, or see with understanding
(similar to the Hebrew ra'ah).

2. What Philip Was Really Asking: '""Show us the Glory (Shekhinah)"
In a Jewish context, Philip’s request was not for a portrait of God's face. It was a request for a
Mosaic Validation.

e The Sinai Precedent: Philip is mimicking Moses in Exodus 33:18, who said to God,
"Show me your glory.” Moses wanted physical proof that God was with them before they
moved forward.

e The Shekhinah: Second Temple Jews believed in the Shekhinah—the visible, dwelling
"Glory" of God (often a cloud or fire) that resided in the Tabernacle.

e The Demand: When Philip says, "Show us the Father," he is essentially saying: "Jesus,
you talk about going to the Father. If you are truly the Messiah, pull back the veil. Manifest
the Shekhinah glory right now. Give us the 'Sinai experience,” and that will be enough
proof for us.”

He didn't want to understand God better; he wanted a supernatural identification card that
proved Jesus had the authority to lead them.

3. What Jesus Really Answered: "I am the Shaliach"

Jesus’ response relies heavily on the Jewish legal law of agency, known as The Shaliach
Principle.

e The Law: In Jewish law (Halakha), a man’s designated agent (shaliach) is considered
legally identical to the man himself. The Talmud states: "The shaliach of a man is as the
man himself" (Berakhot 5:5). If you do business with the agent, you have done business
with the master.

e The Cultural Rebuke: Jesus is effectively saying, "Philip, you are looking for a light show
(Shekhinah) when you are standing in front of the ultimate Agent (Shaliach).”



When Jesus says, "He who has seen me has seen the Father," he is using this legal concept to claim
Total Functional Identity. He is saying:

"I am the Father’s fully authorized Proxy. My words are His words. My actions are His actions.
You don't need to see a glowing cloud to see the Father, you are seeing His will, His character,
and His authority enacted right here in front of you."

4. The Clash: Greek Form vs. Hebrew Function

This is where the translation profoundly shifts the meaning:

e The Greek Interpretation (Visual/Ontological): Later Greek thinkers read this as, "I look
exactly like the Father in my substance." It became a debate about biology and essence.

e The Jewish Context (Relational/Functional): The original meaning is about fidelity and
revelation. Jesus is arguing that God is not found in "special effects" (thunder/lightning)
but in Character (Hesed - covenantal love) and Truth (Emet).

Summary of the "Unbiased" Meaning

Philip asked: "Master, stop speaking in riddles. Conjure the visible Glory of God (the Shekhinah)
like Moses did, so we can be legally certain you are the Messiah."

Jesus answered: "You have missed the point of the Messiah. The Father is not a shape to be seen,
but a character to be known. I am His exact Legal Proxy (Shaliach). If you have perceived (chaza)
my love, my works, and my judgment, you have already experienced the Father. There is no 'other’

God hidden behind me waiting to be shown."



